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GALATIANS 


GOD’S ANSWER TO LEGALISM 


HE Epistle to the Galatians is God’s answer to 
legalism of every kind. While it fully shows the 
majesty of the law, its fullness and its perfection, 

it also shows, because of that very perfection, the utter 
impossibility of anyone being justified by it. Hence the 
imperative need for the Gospel that Paul preached. 

The doctrine is the same as that found in the Epistle 
to the Romans; namely, Justification by Faith. While 
Romans sets this doctrine forth as being apart altogether 
from the law, Galatians recovers it from the danger 
of having the law added to it. 

The province of Galatia was visited by Paul on his 
second and again on his third missionary journey (Acts 
16:6; 18:23). After his departure from the Galatian 
believers there appeared among them some Judaizing 
teachers, teaching them that, to be saved, they must add 
certain works of the law to their faith in Christ. These 
teachers taught that Paul did not have authority as an 
Apostle, and that simple faith according to the gospel 
which he preached was not sufficient for salvation. 

The Epistle is written to uphold Paul’s apostolic 
authority and to show the sufficiency of the gospel he 
preached. 

There is more intensity of feeling in this Epistle 
than in any other written by Paul. A reading of such 
passages as 1:6, 8, 9; 2:5. 12: 3:1; 4:16; 5:12; 627, 
and others, will show how deeply he felt concerning 
what was wrong among the Galatians. When writing 
to the Corinthians, among whom were all manner of 
open and fleshly sins, he does not show the intense feel- 
ing manifested in writing to the Galatians. To indulge 
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the flesh is serious indeed; legalism, as manifested by 
adding law to grace, is far worse. The introduction of 
any part of the law negatives the gospel, the purity of 
which must be maintained. The mixture of law and 
grace had already led these Galatians from the true 
gospel (1:6), being bewitched by a false gospel (3:1), 
and entangled in a yoke of bondage (5:1), with the 


result that they were being hindered in their spiritual — 


walk and growth (5:7). 

The following outline of the book has been found 
of value: 

Introduction, 1:1-10. 

I. Personal, 1:11-2:21. Paul’s apostolic authority 
upheld. 

II. Doctrinal, 3:1-4:31. The sufficiency of Paul’s 
gospel revealed. . 

III. Practical, 5:1-6:16. Paul’s gospel applied to 
daily life. 

Conclusion, 6:17, 18. 


THE INTRODUCTION, 1:1-10 


The Introduction consists of two parts; the saluta- 
tion (vs. 1-5) and the occasion for writing (vs. 6-10). 


SALUTATION 


The salutation is from “Paul, an apostle.” As soon 
as he mentions himself, the thought of what was being 
taught the Galatians comes to his mind and so stirs him 
that he cannot wait to get into the body of the letter, 
but his subject comes to the point of his pen at once. 
He declares he is not, as to instrumentality, an apostle 
“of men” (as Matthias, Acts 1)... Nor is ‘hé, .as ‘to 
authority, an apostle “by man.” He holds his office 
from “Jesus Christ, and God the Father, who raised Him 
from the dead.” This, his appointment by Christ, he 
constantly maintains. (See Acts 22:6-15; 26:12-18). 
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“Grace be to you and peace from God the Father, — 
and our Lord Jesus Christ.” In none of the salutations 
found in the Epistles does peace precede grace. Grace is 
always first. Without grace there can be no peace, and 
the measure of peace enjoyed is ever the measure of 
grace accepted. This is true both with the unsaved 
sinner and the backslidden saint. The unsaved sinner 
under conviction of sin seeks peace by doing many 
things, such as offering prayers or turning over “new 
leaves,” but peace never comes to him until he puts 
away all his “doing” and accepts the grace offered him. 
The backslidden saint likewise finds trouble and distress 
until he returns and relies wholly upon the Father’s 
grace. The grace and peace are from “God the Father 
and our Lord Jesus Christ.” 

With the mention of Christ, Paul is reminded of the 
opposition to his gospel, and again he breaks out before 
coming to the main part of the Epistle, and gives in 
germ what he is going to say concerning the sufficiency 
of that gospel. Christ “gave Himself for our sins.” 
Certainly neither the rite of circumcision nor anything 
else of man’s doing can add aught to the value of such 
a sacrifice. Christ gave Himself also that “He might 
deliver us from this present evil world,” and deliver us, 
not according to our law works, but according to 
God’s will, and in such manner as to bring all the glory 
to God (v. 5) and none to man. 


THE OccASsION 


The occasion for writing the Epistle is found in the 
deflection of the Galatians (vs. 6-10). They were 
removing from Paul, thinking, because of the 
false teaching, he had no authority. They were 
removing from his gospel, thinking, for the same 
reason, it was ‘not sufficient. It is the gospel of the 
grace of God that Paul preached. This gospel shuts 
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out all works, and justifies the ungodly. “To him that 
worketh not, but believeth on Him that justifieth the 
ungodly, his faith is counted for righteousness” (Romans 
4:5). 

The difficult thing is not that people should be good 
enough to be saved, but that they should be bad enough; 
that is, to bring them to see that they belong to the 
only class who can be saved; namely, the ungodly. 
Grace cannot begin until the law has made us speech- 
less, as it is written, “We know that what things soever 
the law saith, it saith to them that are under the law: 
that every mouth may be stopped, and all the world may 
become guilty before God” (Romans 3:19). As long 
as one clings to law in any measure grace cannot operate. 

They were also becoming disorderly, because a gospel 
of mixed law and grace has no power. The legalist 
knows nothing of growth in grace. Paul’s gospel is the 
gospel, not one among many. There is no other (vs. 6, 
7). 

The false teachers were “accursed.” Fearing lest 
such strong language should be thought mere extrava- 
gance in the writer, he enforces it by repetition. “I 
say again, If any man preach any other gospel unto you 
than that ye have received, let him be accursed” (vs. 8, 
9). They were “accursed” because they perverted (not 
denied) the gospel. They admitted it was needful for 
Christ to die upon the cross, but denied that faith alone 
in that sacrifice was sufficient for salvation. They taught 
that to be saved there must be added to faith the keep- 
ing of some part of the law, at least. They thus pleased 
man, not God (v. 10), and proved themselves not true 
servants of Christ, 

_ By nature man responds to legalistic preaching and 
is pleased with its preachers. It makes him feel he can 
do something to obtain merit before God, and therefore 
what he needs is not a Saviour, but something or some- 
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one to help him save himself. He imagines that because 
conscience speaks it will lead him to salvation; but con- 


science witnesses to law, bringing a legal conviction 


which issues in works. The Holy Spirit witnesses to 
grace, bringing an evangelical conviction which issues in 
faith and thus saves the believer. Trusting the former 
denies the completeness of the fall of man and brings 
one before God in like manner with Cain. Trusting the 
latter acknowledges the fall in its fullness and brings 
one before God as Abel came. One finds rejection by 
God, the other acceptance with Him. 


I. PERSONAL, 1:11-2:21 
Paul’s Apostolic Authority Upheld 
RECEIVED BY REVELATION 


Paul’s authority as an apostle is of necessity bound 
up with the gospel he preached. If one is established 
the other naturally follows. His gospel was given to 
him by revelation of Jesus Christ (1:11-24). He had 
received it neither from man nor by tradition (vs. 11, 
12). It was therefore apart from Judaism, with which 
Paul was thoroughly familiar. It was well known how 
he had lived in Judaism and how eagerly he had fol- 
lowed it, even to persecuting the Church. It was also 
well known how he had made greater progress in it 
than any of his own age (vs. 13, 14). But it was also 
well known that he had been saved neither im it nor 
by it, but from it. He had been saved, not from idolatry 
or paganism, but from the very system the false teachers 
were attempting to introduce among the Galatians. 

Moreover, because his gospel came to him by revela- 
tion of Jesus Christ it could not be said that he had 
received it from the other apostles (vs. 15-20)./ But 
when God, who had set Paul apart to be an apostle 
even from his birth, was pleased to reveal His Son in 
him, it was in order that he might preach Him (not 
the law) among the Gentiles. 

Therefore, instead of conferring with the other apos- 
tles concerning his preaching, Paul had gone into Arabia, 
doubtless to have those three years of direct teaching 
and training from the Lord Himself. Not until the 

three years were complete did he go to see Peter or 
other apostles, and then only as a visitor. It was from 
the risen Lord Himself that his gospel (and therefore 
his authority) came, and he could say regarding this 
“before God I lie not.” 
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Again, because he had received it by revelation, it 
was therefore not from the churches in Judea. They 
had heard of him but had not seen him. But what they 
had heard concerning him caused them to “glorify God 
in him” (vs. 21-24). These were the churches the false 
teachers were supposed to represent. 


APPROVED BY THE CHURCH AT JERUSALEM 


The authority of Paul’s gospel is also seen in the 
approval of the church at Jerusalem (2:1-5). This 
church had, at the first church council ever held, 
declared circumcision to be unnecessary for salvation. 
When the grace of God was first preached at Antioch 
there arose considerable discussion about the matter of 
circumcision. Because of the sharp difference of opin- 
ion certain delegates were appointed to go to Jerusalem 
and lay the whole matter before the church there. When 
these delegates arrived the church was gathered together 
and the question thoroughly discussed. The conclusion 
was that instead of forcing circumcision upon the Gen- 
tile believers, their faith alone should be considered 
sufficient. The discussion and its cause together with 
the final decision are fully recorded in Acts 15:1-31, 
and the student is strongly urged to read the passage 
carefully in order to grasp Paul’s meaning in Galatians 
2:1-5. The Jerusalem church had also recognized Paul’s 
apostolic authority when it gave to him, through its 
leaders, Peter and James and John, the right hand of 
fellowship and acknowledged that he had been appointed 
by the Lord to preach the gospel of grace to the Gen- 
tiles. This recognition had been given at the time of the 
council at Jerusalem referred to above. 


SHOWN BY His REBUKE OF PETER 


The authority behind Paul’s gospel is shown also by 
his rebuke of Peter (2:11-21). Since the false teachers 
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were supposed to represent Peter, Paul shows Peter's 
fallibility in that he had to be publicly rebuked. As 
it was Paul who administered the rebuke, his authority 
as an apostle, instead of being inferior to Peter’s, was 
if anything even higher. 

The occasion for the rebuke arose when Peter visited 
Antioch and had fellowship with the Gentile believers 
there. Apparently he was quite at ease in doing so as 
long as none from the Jerusalem church were present. 
But when some from the church at Jerusalem appeared, 
fearing what they might think and report, he withdrew 
himself. He would appear before those from Jerusalem 
as though he did not fellowship with the Gentile Chris- 
tians (vs. 11-13). This called forth the severe rebuke 
from Paul which he now records. We should remember 
that Paul is quoting what he had said to Peter “before 
them all.” 

The nature of the rebuke shows first of all the incon- 
sistency of law-keeping. If it was right for Peter to 
live as the Gentile believers lived, why should he desire 
the Gentiles to live as the Jews? If Gentile-living under 
gtace, apart from the law, was good enough for Peter, 
was it bad for the Gentiles themselves? If Peter was 
free to live outside of the law, was it not lawful for 
the Gentiles to do the same? (v. 14.) 

In the second place, the rebuke shows the folly of 
law-keeping. If a Jew aad to leave the law behind in 
order to be justified by faith, and not by the works 
of the law, why should the Gentile be brought under 
the law? Could the Gentile find justification under the 
law when the Jew had proven that to be impossible? 
But as the Gentile believers were already justified by 
grace it would be folly for them to turn from that to 
the law which had been unable to justify the Jew (vs. 

18) 
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In the third place, the rebuke shows the error of law 
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keeping (vs. 19-21). The believer has become dead to 
the law; has passed out of its jurisdiction, out ot its 
reach, beyond its sphere. The law had arrested, con- 
demned, sentenced and slain (v. 19), and that was all 
the law could do. It could only, in the very nature of 
the case, condemn and slay whoever stood under it, 
whether Jew or Gentile. This the law must do before 
any can live unto God. Therefore there could be no 
hope whatever of being justified by that which could 
only condemn and slay. 


Again the reader is reminded that this is a fact true 
of every believer the moment he believed. Therefore 
(v. 21) if righteousness is by the law or could be by 
the law, Christ died in vain. But if righteousness is 
by faith alone, it is inconsistent, foolish, and erroneous 
to seek it by works added to faith, 


II. DOCTRINAL, 3:1-4:31 
The Sufficiency of Paul’s Gospel Revealed 
By EXPERIENCE 


The sufficiency of Paul’s gospel is revealed by the 
experience of the Galatian believers (3:1-5). The ques- 
tions asked in this section of the Epistle are calculated 
to bring the truth plainly before the mind of the reader. 
He asks, How had the Holy Spirit been received, by 
works of the law or by faith alone? There could be 
but One answer to this question, because they had 
received the Spirit before they heard of the law. Hence 
it is written, “after that ye believed (not after ye had 
fulfilled some part of the law), ye were sealed with that 
Holy Spirit of promise” (Ephesians i313); 

Again, could the flesh (their own efforts) improve 


(v. 3.) Surely they knew 


: able of doing it 
and could not improve on what the Holy Soret 


mistaken in that which gave to 
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ground of his faith, not his works (v.6). “How was it 
then reckoned? When he was in circumcision or in 
uncircumcision? Not in circumcision, but in uncircum- 
cision” (Romans 4:10). Abraham had been justified 
by faith alone long before the law was given, and “they 
that be of faith, the same are the children of Abraham” 
(v. 7). “So then they which be of faith are blessed 
with faithful Abraham” (vs. 8, 9). If faith without 
works was sufficient for Abraham, why desire something 
different? As the blessing is not to Abraham’s law 
works but to his faith (v. 8), why turn from faith to 
law works? 

Some are troubled over a seeming contradiction 
between these words of Paul and what is written in 
James 2:20, 21; but a careful reading of the passage in 
James will reveal that while James uses the history of 
Abraham to show that faith without works is dead, it 
is Abraham’s later history and not that portion to which 
Paul refers in Galatians. Paul says faith alone is suffi- 
cient, and proves that assertion by Abraham’s history 
as found in the 15th chapter of Genesis. James says 
that faith without works is dead, and proves it by 
Abraham’s history as found in the 22d chapter of 
Genesis. 

Moreover, the works James speaks of are not works 
of the law at all (for the law had not been given at the 
time to which he refers), but works of faith—works 
that prove his faith to have been a living faith. Hence 
James goes on to say, “The scripture was fulfilled which 
saith, Abraham believed God, and it was imputed unto 
him for righteousness” (James 2:23). What Scripture 
does he mean? None other than Genesis 15:6, which 
Paul uses in Galatians 3:6-9. Well might he say “O 
foolish Galatians” to leave what was good enough. for 
Abraham for your own law works. : 
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By ScrRIPTURE 


The sufficiency of his gospel is once again revealed 
by the Scriptures (3:10-12). The Scriptures declare 
that “as many as are of the works of the law are under 


the curse: for it is written: Cursed is every one that | 


continueth not in all things which are written in the book 
of the law to do them” (v.10). As none ever continued 
night and day, waking and sleeping, in thought, word, 
and deed, in all things written in the book of the law 
to do them, the law could only bring the curse upon any 
who were under it. Why turn from the grace which had 

saved and justified them to that which would surely 
curse them? 

The law therefore could never justify, for it is 
written in the Scriptures “the just shall live by faith” 
(v. 11). Why turn to that which the Scriptures, con- 
trary to the theory of the false teachers, declared could 
not justify? “And the law is not of faith; but, (quoting 
again from the law and the prophets) the man that 
doeth them shall live in them” (v. 12) : 

If a man did keep all the law, continuing in all things 
written therein, the righteousness he would have would 

still be inferior because it would be his own, whereas 
— Paul’s gospel offered the righteousness of God to faith 
alone. Many imagine they should get something for 
keeping the law, when in reality they should get nothing, 
Man ought to keep the law and get nothing for so doing. 
Suppose one lives in a city for twenty years and during 
ll the twenty years he keeps the law of that city. Will 
he at horities present him with any gift for so doing? 
ainly not. He ought to keep the law. But suppose 
alter the twenty years of law-keeping he then com- 
The authorities will then give him some- 
jail, for instance, for breaking it. The 
“are the curse is upon all who touch the 
ing is upon all who are of faith. 
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By THE Worx OF CHRIST 


The sufficiency of his gospel is also revealed by the 
work of Christ (3:13, 14). “Christ hath redeemed us 
from the curse of the law, being made a curse for us.” 
As all had broken the law, all had come under its curse. 
But now Christ hath redeemed us from the curse. Notice 
the past tense. It does not say He will redeem us after 
we have kept some part of the law, but He hath 
redeemed us. What folly then to turn to that from 
which we have already been redeemed. He redeemed 
us by being made a curse for us. He took our place 
under the law and the curse wherewith it cursed us fell 
on Him. What the law had to say to and against the 
believer was said in all its fullness to Him. If this 


_ Passage teaches anything it surely teaches the substitu- 


tionary character of the death of Christ. He stood in 
the place and stead of all who believe. If the question 
be asked, Why did He do this? the answer is in verse 
fourteen: “That upon the Gentiles might come the 
blessing of Abraham; that we might receive the promise 
of the Spirit through faith.’ Could the efforts of the 
flesh in the way of keeping any part of the law, after 
that law had already cursed, add anything to the infinite 
value and sufficiency of the work of Christ upon the 
cross? “QO foolish Galatians, who hath bewitched you, 
that you should turn from the blessing of faith to the 
curse of law?” 


By THE Law 

The sufficiency of his gospel is revealed lastly by the 
law itself (3:15-4:11). If we bear in mind that the law 
deals with what we are and do, or with what we ought 
to be and do, while grace deals with what Christ is and i 
does, it will help us in our thinking through this passage. 

First of all, the law could never disannul the promise 
given to Abraham (3:15-18). Suppose two men enter — 
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into a contract. Both affix their signatures to jj 
presence of a notary who witnesses the signatures 
4 time one of the contracting parties desires 


to add a 
clause or take out a sentence. He cannot add o+ take 
out even a word, because once the contract hac been 
confirmed “no man disannulleth or addeth thereto.” God 
had made a covenant with Abraham, and that covenant 
had been “confirmed before of God in Christ.” Hence 


when, four hundred and thirty years after, the law came 
in, it could not disannul that covenant, “that it should 
make the promise of none effect.” Because (v. 18) “if 
the inheritance is by the law, it is no more of promise: 
but God gave it to Abraham by promise.” The promise 
was made concerning Christ before the law came in, and 
that promise holds as good as though there had been no 
law given. 

“Wherefore then serveth the law?” Why should it 
have come at all? He answers this in verses 19 and 20. 
“Tt was added because of transgressions.” It was to 
reveal, not remove sin; not to keep from sin, but 
because sin had already come in. It was to show man 
to himself as being a natural not a cultivated sinner. 
The law was given to prove all men to be sinners, not, 
as Satan and his teachers would have men believe, to use 
it as a standard by which to prove themselves holy. 

Many think a man becomes a sinner when he com- 
mits some sinful act. But it is because he js already a’ 

sinner that he commits the act. A man lies because he 
is a liar. A man steals because he is a thief, He does 
not become a liar when he utters the lie nor does 
become a thief when he steals. 

Many look upon sin as before man and not before 
God, but it is with God we have to do. 
decide to commit burglary but finds a watch 
when he arrives at the place. He retraces 
the burglary is not committed. Before 
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3; before God, however, 
suilty as though the crime had actually 
been committed. But for the law coming in man would 


never know his own sinfulness and his need. Like a 
glass of water that looks pure to the eye but under the 
microscope is seen to be full of impurity, so man thinks 
himself pure until he sees himself under the law, 


This, however, gives rise to another question, which 
is, “Is the law then against the promises of God?” 
(v. 21.) Certainly not, because “if there had been a 
law-given which could have given life (or, make alive), 
verily righteousness should have been by the law. But 

the Scripture hath concluded all under sin, that the 
promise by faith in Christ Jesus might be given to them 
that believe” (vs. 21, 22). The law brought death, for, 
“the soul that sinneth it shall die” (Ezekiel 18:20). And 
as all are concluded under sin, therefore all died. What 
is needed therefore is life, but as we have just seen, the 
law could only bring death. It is not the degree but the 
mere fact of sin that brings death. Hence all are equally 
dead and therefore equally in need, even though all have 
not sinned in the same degree. 

Imagine three men upon a high building. To slip 
off means certain death on the pavement below. They 
are warned of their danger, but one, thinking the warn- 
ing false, deliberately jumps off, and is killed. Another 
in attempting to get away accidentally slips, and falling 
off is killed also. The third is seized and thrown off by 
enemies, and he too is killed. Can it be said that the 
last man is less dead than the other two, or that the first 
man is more dead than the others? And can that which 
killed them give them life? It is not, we see, the work- 
ing of an arbitrary but a natural law; a fall from the 
top of a high building means death whether one delib- 


erately jumps off or accidentally falls off or is thrown 
off by enemies. 
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So works the law of sin: death follows wherever sin 
comes; the law of sin knows nothing of extenuating 
circumstances, knows nothing of mercy, has no elasticity, 
but is inflexible, inexorable, and immutable. “The soul 
that sinneth, it shall die” (Ezekiel 18:20). “The day 
thou eatest thou shalt surely die” (Genesis 2:17 ). “He 
will by no means clear the guilty” (Exodus 34:7 ). All 
have sinned, and all by the law are dead. Can the law 
bring life? No more than a fall from a high roof can 
bring life to one who died by that fall. Only death can 
be found in the law. Satan would have man turn to 
the law to find life and so keep him from what alone can 
give life—the possession of Christ by faith. 

The law was given to drive men to Christ, by show- 
ing man’s need; and it is the function of the gospel to 
present Christ as the only One Who can meet that need 
(3:23-4:11). “Before faith came, we were kept under 
= the law, shut up unto the faith which should afterwards 
a Beeewetied (3-23). Thus the law was our school- 
___ Master, or tutor, to bring us unto Christ, that we might 
be justified by faith (3:24). Mark this “justified by 
faith.” We could never be justified under the school- 
___ master or by the schoolmaster, but when “faith is come 
_ (by which we are justified) we are no longer under the 

_ Schoolmaster” (3:25). 
Shel : The law’s work is complete when we have come to 
ustification by faith. As there can be no degrees in 
< ification, there can be no place for the law with the 
a iever, because even though one should perfectly keep 
whole law and then add that perfect law-keeping to 
th, his justification would not be one whit 
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holy, just and good, but it is useful only 
od gave it. Taken out of its God- 


the law that gives the experience of sons (4:6, 7). 
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given place and used for any other than its God-given 
purpose, it becomes a hindrance and a snare. 

It is faith in Christ, not works of the law, that gives 
to believers the nature of children of God. “For ye are 
all the children of God by faith in Christ Jesus” (3:26). 
It is therefore faith and not works of any kind that puts 
one into the family of God. The feeblest believer is as 
much in the family as the strongest saint. Some years 
ago a babe was born into a family of six children. The 
eldest child, a boy sturdy and strong, was a splendid 
specimen of young manhood, of much assistance to the 
widowed mother of the family. The babe, on the other 
hand, was a source of constant care and the cause of 
much trouble. But in spite of this difference the babe 
was as much in that family as the eldest brother. “Ye 
are all the children of God by faith in Christ Jesus.” 
Paul, like all the Father’s children, became a child of 
God by faith alone. While he has been in the family 
much longer and has been of far greater value than most 
of the other children, yet he is no more im the family 
than the last sinner who has believed in Jesus Christ. 

Moreover, it is faith in Christ and not works of the 
law that gives the position of sons (4:4, 5). He has 
redeemed those who were under the law “that we might 
receive the adoption of sons.” The word “adoption” is 
a Roman legal word and means “the placing of a son,” 
that is, in a son’s legal position. This the law could 
never do. While under the law there certainly were 
children, yet these “differed nothing from servants.” 
Through the redemption Christ has wrought He makes 
it a legal thing for the believer to occupy the son’s 
position. 

Furthermore, it is faith in Christ and not works of 


“Because ye are sons, God hath sent forth the Spirit a 
of His Son into your hearts, crying, Abba, Father.” 
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This does not mean, of course, that the believer has had 
the old nature eradicated and has thus attained to sin- 
less perfection. It is proper that we should be greatly 
troubled about the sins a believer may commit, but we 
must not think that when a believer does sin he must 
answer to the law. To think so would be to say that if 
a believer would be saved he must be regenerated again 
and again; that is, after each particular sin. The truth 
is that once in the family of God, by faith in Jesus 
Christ, the believer has passed forever beyond the juris- 
diction of the law, is out of its sphere, beyond its reach. 

There will of necessity be discipline, and much dis- 
cipline is needed in the Father’s family, but it will not 
be administered by the law. This is fully set forth in 
1 Corinthians 11:30-32. A servant of Christ recalls an 
incident of his early childhood, when, in a burst of tem- 
per because of a fancied wrong, he seized a stone and 
hurled it through a window of his home. It narrowly 
avoided doing injury to his grandmother, who chanced 
to be within range. He can still remember the bit of 
discipline, administered by the head of the family, which 
followed the escapade, though nearly half a century has 
passed. But suppose a stranger passing that way had 
committed the selfsame deed; the stranger would be 
turned over to the law. The same sin may be committed 
by the unsaved sinner and the child of God. The former 
answers to the law, the latter feels the Father’s hand in 
discipline. In spite of the old nature still existing in 
the child of God we read, “because ye are sons, God 
ae ee Spirit of His Son into your hearts, 
ee ee 
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to be in bondage? Ye observe days, and months, and 
times, and years” (vs. 9, 10). This they were doing 
because of the Judaizing teachers, but Judaism was now 


no more than their own paganism. Why turn away to 
Judaism from what had already proven sufficient? They 
might as well turn again to their paganism. So today 
the systems of legal religion, miscalled Christian, are 
of no more value or profit before God than any of the 
systems of paganism. 


A PERSONAL APPEAL 


The apostle now makes a personal appeal, (4:12-20), 
wherein he inquires if their joy, when first they had 
received the gospel, was false? Was the blessedness 
they had spoken of all hypocrisy? Surely not. But, 
having listened to the false teachers, they were looking 
on him as an enemy because he told them the truth. 
They had received the gospel of their salvation from 
him, they had experienced the presence and power of 
the Holy Spirit by faith in that gospel, they had experi- 
enced the joy and blessedness of fellowship with him, 
and all this apart from even so much as a hint concern- 
ing the law. Would they now deny the sufficiency of 
this gospel and attempt to add to their faith in it the 
works of law being urged upon them by the false teach- 
ers?. They should remember that being under the law 
could secure nothing for them save a curse and con- 
demnation. 


ISHMAEL AND ISAAC 


This section of the Epistle concludes with a reference 
to the two sons of Abraham, the one from Hagar and 
the other from Sarah (4:21-31). “Which things contain 
(not are) an allegory” (R. V.). Ishmael was the son 
after the flesh, the natural son, the one by the bond 
woman, speaking of bondage. Isaac was the son of 
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faith, the child of promise, by the free wortan, “born 
after the Spirit,” and persecuted by the one “born after 
the flesh.” Believers are “not the children of the bond 
woman, but of the free.” Turning to the law they 
would become “children of the bond woman,” and this, 
because of the false teachers, the Galatian believers 
were being tempted to do. O foolish legalists, who hath 
bewitched you, that ye should not obey the truth, before 
whose eyes Jesus Christ was openly set forth crucified? 
The legalist, clinging to the law, makes it impossible 
for himself ever to be justified before God. He admits 
he cannot be justified by the law alone, but nevertheless 
desires to add the law to grace. But law and grace 
together are as powerless to justify as law alone. There 
can be no mixing of the two. He stands either under 
law, condemned, or under grace, justified. Attempting 
to stand under law and grace, he is found to be half 
condemned and half justified—an unthinkable condition. 
Mixing the two degrades the law and destroys grace. 
The majesty and perfection of the law are lost sight of, 
and its work and purpose frustrated, while the sweet- 
ness and blessing of grace are turned into bitterness. 
Law and grace can no more be mixed than oil and water. 
It must be all of one or all of the other. Under law 
there can be only condemnation and death; under law 
and grace, only Antinomian blindness and despair; but 
under grace the believer finds life, and peace, and power, 
and blessing. 
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Paul’s Gospel Applied to Daily Life 
Guarps AGAINST BONDAGE 


It is the gospel of the grace of God which gives true 
liberty (5:1-12). “Stand fast therefore in the liberty 
wherewith Christ has made us free, and be not entangled 
again in the yoke of bondage” (5:1). The word “there- 
fore” takes us back to what we found in the earlier part 
of the epistle. Christ has set us free from this present 
evil world (1:4), from what we are by nature (2:20), 
from the curse of the law (3:13), and from the law 
itself (4:4, 5). All was boridage under the law. Peter 
had declared, in his address before the council at Jeru- 
salem (Acts 15:6-11), that the law was a yoke “which 
neither our fathers nor we were able to bear.” But 
Christ has set us free from that yoke. He was “deliv- 
ered for (on account of or because of) our offenses, 
and was raised for (on account of or because of) our 
justification” (Romans 4:25). By the sacrifice of Christ 
the law has been forever satished, and the believer for- 
ever justified and made free from the yoke of bondage. 

It is the gospel of the grace of God alone that makes 
this known. Hence turning to the law ruins grace. “If 
ye be circumcised (if ye turn to the law in any degree), 
Christ shall profit you nothing” (5:2-6). Christ can- 
not have His sacrifice added to the law, or the law to it 
sa the work of redemption and justification. As the 
believer is “chosen unto the praise of the glory of His 
grace” (Ephesians 1 :3-6), and as God has saved us “that 
in the ages to come He might show forth the exceeding 
riches of His grace, in His kindness toward us” (Ephe- 
sians 2:7), He must have all the glory of our redemp- 
tion and justification. 

Suppose that a patent medicine firm should receive 
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looks at the work of Christ on their behalf. As he 
remembers their confession of faith 


and their acceptance 

of Christ when he first went among them, he can say, 
“I have confidence in you in the Lord” (vy. 10). He 
could have no confidence in them in their present state, 
but he could wholly trust the Lord to complete the good 
work He had begun in them. 

Finally, turning to the law implies that man can gain 
merit thereby, and so brings to an end the offense of 
the cross (5:11). The cross of Christ is an offense to 
all that man prides himself in. It is offensive to his 
morality, because it tells him his works ‘cannot justify 
him.. It is an offense to his philosophy, because its appeal 
is to faith and not to reason. It is an offense to his 
culture, because its truths are revealed to babes. It is 
an offense to his sense of caste, because God chooses 
the poor and the humble. It is an offense to his will, 
because it calls for an unconditional surrender. It is an 
offense to his pride, because it shows the exceeding sin- 

fulness of the human heart. And, finally, it is an offense 


to himself, because it declares he must be born again. _ 


The cross brings to an end all that man is, or can be, or 
can do, by nature. It closes his life and counts him as 
a dead man before God; a dead man whose death was 
the death of a criminal: to impose the law upon 
believers in the Lord Jesus Christ is to resurrect the 
criminal. Hence the apostle says, “I would they were 
even cut off who trouble you” (5:12). 


Guarps Acatnst LICENSE 


It is the gospel of the grace of God which guards 
against license (5:13-15). “Ye have been called unto 
liberty ; only use not liberty for an occasion to the flesh.” 
It is sometimes said by those to whom the grace of God 
seems insufficient, that preaching pure grace apart from 
the law is like preaching that men may “live as they like 
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Guarps AGAINST THE FLESH 


It is the gospel of the grace of God ae 

against the desires of the flesh (5:16-26). ee 
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Spirit to rule in his life. As He is allowed to rule He 
sets the believer free from the law of sin and death, 
which is in him, and which would constrain him to do 
the works of the flesh. There is no hint here of the 
eradication of the old nature, but the overcoming of it 
by a higher law—the law of the Spirit (see Romans 
8:2-4). There is no deliverance from the old nature 
by anything the believer can do. The more he struggles 
the less victory he has. The victory cannot be attained 
until he recognizes that in himself (that is, in the flesh) 
there dwells no good thing. In himself, therefore, is 
no power to give victory. He must cease all his strug- 
gling and simply trust the Holy Spirit to do in and for 
him what he cannot do himself. In the measure he yields 
himself to the indwelling Spirit of God, in that measure 
he finds deliverance from and victory over the law of 
sin and death in his members. 

When a man weighing 180 pounds steps into an 
elevator he weighs no less than he did before. It is the 
law of gravity which gives him weight, and that Jaw 
never ceases to act, wherever he is. But when the 
elevator is started the law of gravity is entirely over- 
come, even though it continues working in full vigor, 
and the man is set free from it. He does not aid the 
elevator by trying to go up, but merely relaxes and 
allows the elevator to do all the work of taking him up. 
Just so the believer needs to learn to relax in the Holy 
Spirit and allow Him to perform His office-work; 
namely, delivering from the law of sin and death. In 
this whole passage the student should note the difference 
between the works of the flesh and the fruit of the 
Spirit. 

Guarps Acarnst Sprrituat Pre 


It is the gospel of the grace of God which guards 
against spiritual pride (6:1-5). Because a believer com- 
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Taking without return what God gives through His 
appointed teachers is to turn what He gives to corrup- 
tion. The fact that the teacher may not be in need, does 
not relieve the hearer from this duty of giving in return 
for the teaching received. The kind of selfishness that 
marks many a community of professing Christians is in 
large measure responsible for the lack of spiritual 
growth in that community. If the gospel of the grace 
of God was fully preached, and accepted in experience, 
this selfishness would be done away and the pathway 
opened for further growth and instruction. 


Guarps AGAINST EXALTATION OF THE FLESH 


It is the gospel of the grace of God which guards 
against the exaltation of the flesh (6:11-14). Bringing 
in the law presupposes that the flesh is not wholly evil, 
but that there is in it something that can be made good, 
or made to do good. The cross of Christ, however, brings 
death to all the old nature whether good or bad, and 
leaves nothing to glory in save the grace of God. These 
false teachers, not willing to suffer what the cross of 


Christ brings, would have the Galatian believers cir- — . 
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